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1. Definition of Fiqh : 

Linguistically speaking, the Arabic term ‘Fiqh’ has several meanings, including 

‘understanding’ and ‘profound and accurate understanding’. In an Islamic context, 

it means ‘knowledge of Islamic rulings on practical matters based on detailed 

evidence.’ 

The subject matter of Fiqh is the description of different forms of worship and 

transactions and their Islamic rulings: obligation, prohibition, recommendation, 

reprehension, and permissibly. These apply to all that a person does including prayer, 

fasting, almsgiving, commercial transactions such as selling, hiring, gifting or 

mortgaging, killing, theft, jihad, etc. 

 The collective sources of Muslim jurisprudence are known as uṣūl al-fiqh. 

 A jurist is called a Faqih who is an expert in Islamic legal matters.  

 To be a Faqih is to pass verdicts within the rules of the Islamic Law namely 

Shariah. 

 The most famous scholars of Fiqh in the history Muslims are the 

founders of the four schools of thought in (Sunni) Islam: Imam Malik, 

Imam Ash-Shafi'i, Imam Abu Hanifah, and Imam Ahmad. 

2. Definition of Usul al Fiqh: 

Uṣūl al-fiqh, the sources of Islamic law and the discipline dedicated to elucidating 

them and their relationship to the substantive rulings of the law.  
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 Usul al-Fiqh is the knowledge of principles or methodologies of deriving the rules 

(relating to a conduct of person: sayings or doings) from specific sources or the 

principles or methodologies themselves. 

All jurists of the schools of thought or jurisprudence agreed that Usul Al-fiqh is the 

most important branch of Shari’ah since its help and guides the jurists to understand 

the revelations of the AL-Qur’an and Sunnah in order to identify and extract the legal 

rules. This knowledge is much needed and important to the jurists in their course of 

finding the right solutions for current and futures issues and problems. 

 The term of Usul AL-FIQH can be classified into two following parts: 

i) Usul - This means sources, original rule or foundation. 

ii) Al-FIQH - means connotes the knowledge of the legal rules, pertaining to 

human conduct by referring to its sources. 

 Legally, Usul AL-FIQH represents a body of principles by which the mujtahid is 

able to derive the rules from the specific evidences. 

3. Sources:  

The Islamic scholars have unanimously agreed that, when examining any new subject 

that has no rule or legal value, the provisions of the primary bases of Islamic Law must 

be referred to. These are the Qur’an and Sunnah that includes the Prophet Muhammad 

(peace be upon him) words, deeds and tacit approvals. 

The field of uṣul al-fiqh encompasses theoretical discussions of the nature of the 

religious law, its relationship to reason and ethics, and its derivations from: 

 The Qurʾān. 
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 The Prophet’s Sunnah (practice of the Prophet Muhammad as transmitted 

through his sayings, actions, and tacit approval). 

In the case where there is no equivalent provided by these two non-arguable sources, 

usually Islamic Scholars will subsequently resort to secondary sources of law, 

 Ijma’ (general scholar consensus). 

   Qiyas (reasoning by analogy). 

 Maslahah or Istislah (reasoning by public interest). 

 Istihsan (preference), the Urf (customs or common practice). 

 Saad al-dhara’i (blocking the means).  

Therefore, when the jurist wants to know the status or legal rule of certain issues or 

problem, he/ she must be refer to the primary sources first and according to the order 

of the sources. Unless he/ she could not find the legal rule or the right solution to the 

issue concerned, he/ she may then refer to the secondary sources.  

a) Primary Sources: 

i) The Al-Qur’an: The Al-Qur’an literally meaning ‘the recitation’; and also 

Romanized Qur’an or Koran is the central religious text of Islam, which Muslims 

believe to be a revelation from Allah (God).  

 It is widely regarded as the finest piece of literature in the Arabic language.  

 The Al-Qur’an is divided into chapters (surah in Arabic), which are then 

divided into verses (ayah).  

 Muslim believe the Al-Qur’an was verbally revealed by Allah (God) to Prophet 

Muhammad (Peace be upon him) through the angel Jibril (Gabriel) gradually 
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over a period of approximately 23 years when Prophet Muhammad (peace be 

upon him) was 40, and concluding in 632, the year of his Wafat (death).  

 Muslim regard the Al-Qur’an as the most important miracle of Prophet 

Muhammad (peace be upon him), a proof of his prophet-hood, and the 

culmination of a series of divine messages that started with the messages 

revealed to Adam and ended with Prophet Muhammad (peace be upon him).  

The verses of the Al-Qur’an are categorized into three fields:  

a) Science of the ‘speculative theology’.  

b) Ethical principles. 

c) Rules of human conduct.  

The third category is directly concerned with Islamic legal matters which contain 

about five hundred verses or one thirteenth of it. The task of interpreting the Al-

Qur’an has led to various opinions and judgments. The interpretations of the verses by 

Prophet Muhammad (PBUH) and his Sunnis companions are considered the most 

authentic, since they knew why, where, and on what occasion each verses was 

revealed.  

ii. Sunnah : 

The Sunnah is the next important source, and commonly defined as the words, actions 

and silent assertions of Prophet Muhammad (PBUH). 

 It includes the everyday sayings and utterances of Prophet Muhammad 

(PBUH), his acts, his tacit consent, and acknowledgments of statements and 

activities.  
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 It takes an important position next to the Al-Qur’an as one of the main sources 

of Islamic Law.  

 Since most of the Qura’nic legal provisions were revealed in general and 

precise terms, the Sunnah becomes the second primary basis of Islamic Law for 

its role in interpretation and specification of these provisions. 

  In some cases, the Sunnah also provides new rules besides Al-Qur’an but 

should be without overruling any of its general principles. 

 
 

  

HANAFI MAALIKI SHAFI'I HANBALI 

    Quran, Quran, Quran, Quran, 

   Sunnah, Sunnah, Sunnah, Sunnah, 

Ij'maa (consensus of 
the religious scholars) 

Ij'maa (consensus of 
the religious scholars) 

Ij'maa (consensus of 
the religious 
scholars), 

If'taa of Sahaaba 

(Companions), 

Qiyas (analogy of 
decision), through the 
following steps: 

 Istih'san 
(equity), 

 Urf (common 
knowledge), 

  Raa'y  
(personal 
opinion). 

Qiyas (analogy), 
through the following 
steps: 

 Istih'san 
(equity), 

 Urf (common 
knowledge), 
Consensus of 
Medina 
U'lamaa, 

 Massaa'lih 
Mursala 
(public 
interest). 

Qiyas (analogy of 
decision). 
 

Qiyas (analogy of decision), 

through the following steps: 

 Istis'haab 

(association), 

 Massaa'lih Mursala 

(public interest) 

We can say the Sunnah elaborates and illustrates the precise term of the Al-Qur’an 

and sometimes came with its own rule where the Al-Qur’an is silent on that particular 

matter.  
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4. The Main Sources of Fiqh: 

Anything or action in Islam falls within the following five categories of Fiqh: 

 

A. Fardh (Wajib) Compulsory/obligatory:  

This category is a must for the Muslim to do such as the five daily prayers.  Fardh 

counts as a good deed, and avoiding it is considered a bad deed or a sin and any 

denial of a command amounts to disbelief. 

 Compulsory (wajib) can be categorized into a few sub-divisions. The first sub-

division is dividing wajib, according to its performance time, to omitting a wajib is 

tantamount (equal) to haram.  

It is also called Wajib except for Imam Abu Hanifah who makes Wajib a separate 

category between the Fardh and the Mubah. 

 

B. Mustahab(Mandub) Recommended/ Preferable: 

 This category is recommended for the Muslim to do such as extra prayers after Zuhr 

and Maghrib. Mandub counts as a good deed and avoiding it does not count as a 

bad deed or a sin. 

C. Mubah (Allowed):  

This category is left undecided and left for the person. Doing or not doing the 

Mubah does not count as a good or bad deed. 

Intention of the person can change Mubah to Fard, Mandub, Makruh, or Haram. 



8 
 

Other things could also change the status of the Mubah. For example, any Mubah 

becomes Haram if it is proven harmful, and any necessary thing to fulfill a Fardh is a 

Fardh too. 

D. Makruh (Hated) Abominable/offensive:  

This category is a detested and hated such as growing very long fingernails or 

sleeping on the stomach. Not doing the Makruh counts as a good deed and his 

omission is preferable and highly recommended. The textual provisions in Shari’ah 

are usually forbid, in a non-obligatory nature or discourage such an act.  

Abominable or Makhruh can be classified into main parts, such as: 

 Makhruh Tanzihi - undesirable but closer to permissible. 

 Makhruh Tahrimi - undesirable but closer to Haram.  

The first refers to actions or deeds which are discourage in Shari’ah, like consuming 

certain bad odor food (garlic/onion) or perfumes.  

While the second category, refers to an action that is forbidden whereby committing 

it is sinful but denying its status does not amount to disbelief. This type includes an act 

of making an offer to contract by overriding an existing offer of another. 

E. Haram (Prohibited):  

This category is prohibited for the Muslim to do such as stealing and lying. Haram 

counts as a bad deed and avoiding it counts as a good deed. 
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5. Practical Steps for Learning Fiqh: 

According to Imam al-Nawawi (d.676H/1277CE), there are two opinions whether a 

lay person is obligated to follow one school of law (madhhab) or not. He 

stipulates: ‘What the proof necessitates is that a layman is not required to adhere to a 

specific madhhab.  

Instead, he seeks a fatwa (verdict) from whomsoever he chooses or whomsoever he 

encounters from the scholars, on condition that he does not hunt for concessions 

(rukhsah). Perhaps those who forbade him from doing this did so because they weren’t 

convinced that he would not avoid chasing after concessions.’ 

 

 

 

Having said this, the most effective way to learn fiqh, as our scholars point out, is for 

the seeker to follow one specific madhhab from the four remaining sunni madhhabs: 

namely, Hanafi, Maliki, Shafi‘i and Hanbali.  

There are many benefits and advantages in doing so such as: 

 (i)It avoids the confusion of what to do when faced with differing opinions on 

a given fiqh issue.  

 (ii) It trains the ego to submit to some higher authority, instead of the other 

way around.  

 (iii) It facilitates the learning of religious rulings, principles and maxims in a 

systematic fashion. 

Thus, strictly following one doctrine in all that it orders or forbids is 

not obligated, but nor is it forbidden. Rather it is preferred. 
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  (iv)It ensures that for any religious ruling (hukm) we abide by, we will not 

be sinful in doing so because we are imitating legitimate and authoritative 

rulings; not our own whimsical concoctions (acting or behaving in a capricious 

& hybrid manner). 

In the wake of this, therefore, let us now consider some pragmatic steps for 

acquiring sound knowledge of our fiqh: 

1. One either builds on the madhhab (doctrine) they were raised on; cementing and 

enhancing one’s grasp of it. Or else one commits to learning a madhhab whose 

teachers and texts are practically and readily accessible. 

2. It is preferred to study with a qualified teacher who has been authorised to teach by 

recognised scholars; starting with a primer or beginners text. 

3. Commit to a step-by-step study of fiqh. Begin with the rules related to purification, 

prayer, almsgiving  and fasting; then move on to the rules concerning 

marriage(weddings), buying and selling, and other relevant areas of fiqh as your needs 

dictate. 

4. One learns the actual rulings – i.e. one must know if the act, or the aspect of the act, 

is obligatory (wajib), recommended (mustahabb), offensive (makruh), 

prohibited (haram), or allowed (mubah). 

5. Learning the proofs (dalil) behind a ruling is commendable; it is not a requirement. 

The goal is not for us to all become fully-fledged jurists, but to present to God works of 

faith based on a valid shari‘ah understanding.  

This taqlid – “following the opinion of a qualified scholar without knowing the 

proofs” – is allowed in our religion by juristic consensus or ijma‘.  
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Ibn Qudamah al-Maqdisi (d.620H/1223CE) asserts:  

‘Taqlid in the branches of the law (furu‘) is permitted by scholarly consensus”. 

6. Along with learning basic acts of worship and social dealings one learns the rights 

and responsibilities owed by us to others: be it to Allah, the Prophet, peace be upon 

him, parents and relatives, other Muslims, non-Muslims, the animal world, or the 

Earth itself. One should also study a text which outlines the major sins, as well as learn 

basic Qur’an recitation. 

7. Lastly, we should never forget that the School of Fiqh we follow is a means to an 

end; it is not an end in itself. Bigotry to any doctrine or scholar is prohibited. In this 

respect, al-Dhahabi (d.748H/1348CE) said: 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

‘You must not believe your doctrine is the best one or the one most pleasing to 

God. You have no proof for this; nor does the one who differs with you. The 

Imams, may God be pleased with them, were all upon great good. Those issues 

wherein they were correct, they will receive a double reward; those in which 

they erred, they shall receive a single reward.” 

 

 

Ibn Taymiyyah (d.728H/1328CE) stated:”‘Rather, the names that are permissible 

to call oneself by – such as an ascription to an imam like Hanafi, Maliki, Shafi‘i 

and Hanbali; or a shaykh like Qadiri or ‘Adawi; or tribes like Qaysi or Yemani; or 

region like Syrian, Iraqi or Egyptian – then it is unlawful to test people using 

them, or form allegiances or enmity around them. Instead, the noblest people in 

God’s sight are those who have the most piety – whatever group they belong to”. 
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6. Principles of Fiqh: Its Meanings & Benefits: 

The principles [usul] of Islamic Jurisprudence deals with the derivation of rulings 

relating to all matters of worship dealings or any type of act conducted in this life 

from the Qur’an and the Sunnah of His Messenger (pbuh). 

 In order to do this accurately, a scholar must strictly adhere to certain principles 

and regulations: a science termed Usul al-Fiqh (the principles of Islamic 

Jurisprudence). Generally, the study of Usul al-Fiqh incorporates the study of the 

following four main branches: 

 i.) Islamic sources (or evidences) on which all of the ahkam have been 

based. These are texts of the Qur’an and the authentic Sunnah as well as 

the consensus of the Companions. This also includes the discussion of proof, 

their types and their authority. Some of these proofs are Qiyas, Istihsan, ‘Urf, 

al-Masalih al-Mursalah, etc. 

  ii) Rulings and what they mean, their types, what affects them, how they can 

be applied, and the conditions relating to their use. The types of rulings refer to 

obligations, prohibitions, recommendations, offensive and the allowed. 

  (iii) Principles or rules available to the scholars to deduct and 

deduce rules based on the roofs aforementioned. 

 (iv)Qualifications and conditions required of the jurists responsible for the 

correct application of Usul al-Fiqh. This is sometimes referred to as the 

conditions of ijtihad. 

The first person who explicitly brought these points to discussion and wrote about 

them in an academic manner was Imam Shafi’i. By looking at the basis of this science, 
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it becomes apparent how important it is for the study of religion and how we are in 

need of it, especially today.  

The science of Usul al-Fiqh helps us to better understand religion. Allah has revealed 

the Qur’an and Sunnah in order to guide us all through our daily lives as well as to 

the path that will lead to eternal happiness.  

Despite the fact that Allah preserved the two Islamic sources of authority from any 

tampering and falsification, at times people have gone astray because of their 

misunderstanding of certain verses or ahadith. For example, there is an 

authentic hadith which states, ‘Whoever dies while he believes that none has 

the right to be worshipped but Allah will enter paradise.’ Another hadith states, 

‘Whoever bears witness that Muhammad is his Messenger will not enter Hell.’ 

Both of these ahadith are authentic and well supported in the Sunnah.  

However, some have misinterpreted these ahadith to mean that one’s behaviour and 

actions are irrelevant and that entry into paradise is guaranteed simply with correct 

creed. Such misinterpretations occur of many other verses and ahadith by people who 

take the wrong approach to the Shari’ah. 

We must keep two fundamental laws in mind with regard to the issue of religion; all 

laws must be derived from the Qur’an and the Sunnah; and the texts of both must be 

understood correctly based on the premises defined by the scholars.  

7. Islamic Festivals Calendar: 

The Islamic calendar is a lunar calendar consists of twelve months in a year and 354 

days. There are either 29 or 30 days in each month, but they are not in order. It is also 

called as Muslim calendar or Hijri calendar. 
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Islamic festivals or the holidays are celebrated according to Islamic calendar. The 

traditional practice is festival dates are decided and declared by a committee of Muslim 

leaders in local country. This practice is followed in majority of Muslim countries. 

Muslim leaders follow the process of first sighting of crescent moon after sunset to 

decide first day of each month and then festivals are derived from there. Some dates 

may vary slightly in local countries as they are determined locally according to moon 

sighting. 

The Major Holidays Celebrated by Muslims 

 

 

 

 

 

  

 a.Ramadhan : Each year, corresponding with the ninth month of the lunar 

calendar, Muslims spend a month in daytime fasting. This observance is called 

Ramadhan. From dawn to sunset during this month, Muslims abstain from 

food, liquids, intercourse and smoking.  

 b. Laylat al-Qadr : Toward the end of Ramadhan, Muslims observe the "Night 

of Power" in commemoration of the time when the first verses of the Qur'an 

were revealed to Muhammad. 

 c. Eid al-Fitr: At the end of Ramadhan, Muslims celebrate the "Festival of 

Fast-Breaking." On the day of Eid, fasting is prohibited. The end of Ramadhan 

Muslims have two major religious observances each 

year, Ramadan and the Hajj, and several holidays 

connected with each one. All Islamic holidays are 

observed according to the lunar-based Islamic 
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is generally celebrated by a ceremonial fast-breaking, as well as the performance 

of the Eid prayer in an open, outdoor area or mosque. 

 d. Hajj :  Each year during the 12th month of the Islamic calendar, millions of 

Muslims make an annual pilgrimage to Mecca, Saudi Arabia, the birthplace of 

Muhammad. This pilgrimage is known as the Hajj. 

 e. Day of Arafat : During the ninth day of the Hajj, the holiest day in Islam, 

pilgrims gather at the Plain of Arafat to seek God's mercy, and Muslims 

elsewhere fast for the day.  

 f. Eid al-Adha: At the end of the annual pilgrimage, Muslims celebrate the 

"Festival/feast of Sacrifice." It includes a ritual sacrifice of a sheep, camel, or 

goat, an action meant to commemorate the trials of the Prophet Abraham. 

FIQH TERMINILOGY 

Wajib Obligatory on every adult person. 

Wajibe Kifai 
Obligatory on everyone who is adult, but if one person does it, then the others are freed 

from the responsibility. 

Aqwa A strong opinion; an opinion having more influence from the jurists. 

Ahwat Based on precaution (ihtiyat); least likely to be at variance with the shari'a Ehtiyate. 

Wajib An obligatory precaution 

Mustahab (Plural 

- Mustahabbat) 

Approved/ preferable or commendable acts; things which if done carry their reward for 

their doer, but if omitted do not entail disapproval or any punishment. Recommended to 

perform. 

Mustahabb -

Muwakkad 
Emphatically approved or recommended. 

Mustahabb Approved; commendable; recommended; preferable. 

Mubah or Jayez Permissible/ allowed by law or lawful 
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Kinds of Not Recommended Acts 

Haraam (or Mahzur) Prohibited/Forbidden for all Muslims 

Makrooh Not recommended or undesirable, disliked by Allah 

Karahat Disapproval; disapprobation; repugnance; abomination. 

 

Other Kinds of Opinions 

Ansab A more suitable opinion 

Aqrab An opinion closer to traditional authority 

Ashbah An opinion more in keeping with the principles of law 

Ashhar An opinion more widely accepted a better known opinion; a more prevalent opinion 

Awla A better or preferred (opinion) 

Azhar A more obvious opinion; a more prevalent opinion 

Rajih Preferable opinion while there are several opinions on an issue 

Other Common Definitions 

Adil  A morally sound person who is expected to deal with people justly, righteously 

and honestly. 

Afd'al Superior. 

Amanat  A thing deposited in trust; a deposit. 

Bulugh Puberty; legal maturity; coming of age. 

Baligh A person of legal age/adult. 

Fatwa A verdict or decree of a Mujtahid or a Mufti. 

Hadd  Punishment as prescribed by Islamic law for special offenses. 

Ta'zir A punishment left to the discretion of a Magistrate or Judge, as against Hadd. 

Iddah The prescribed period after which a divorced woman or a widow is allowed to 

contract another marriage. 

Qada' (Salat al-) A compensatory prayer offered after the due time, as against Salat al-Ada', a prayer 

offered within its due time. 
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The meaning of Fiqh  The word ‘Fiqh’ means ‘to know’. 

The definition of Fiqh ‘To recognize those regulations of Islamic Law which have been derived 

from the Quran, Hadith, Consensus and Analogy through the means of 

independent reasoning (i.e. Ijtihad). 

The topic of fiqh The affirmative and negative actions of a mature, sane person. 

The purpose of fiqh To attain success in two worlds. 

The tools of fiqh Quran, Hadith, Consensus and Analogy. 

The Islamic Ruling on learning 

Fiqh 

An obligation that if observed by some members of a community the 

remainder of the community will be absolved of the obligation.) 

The virtue of learning Fiqh Ibn Abbas (R.A.) reported, “The messenger of Allah stated, “One ‘Faqih’ 

is harder upon Shaytan than a thousand (islamically uneducated) 

worshippers. (Narrated by Tirmidhi and Ibn Majah.) 

The origin of Fiqh The author of ‘Durul-Mukhtar’ has written, “Fiqh was planted by Ibn 

Mas’ood (R.A.), watered by Alqama, harvested by Ibrahim anNakha’ee, 

trampled down by Hammad, grinded by Abu Hanifa, kneaded by Abu 

Yusuf and made into bread by Muhammad. Thus, all the people are 

now eating from his bread.” 

The Imams of Fiqh There are a total of 4 accepted Imams of Fiqh: Imam Malik, Imam 

Ash-Shafi'i, Imam Abu Hanifah, and Imam Ahmad ibn Hanbal. 

 

 

Qasr Reducing two Rak'ats from Zuhr, Asr and 'Isha' prayers, or renunciation of keeping 

fast (of Ramadan), during a lawful journey subject to special conditions. 

Zan Certitude; presumption. 


